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The Good News of the Kingdom of God for Europe 
 

Abide in me as I abide in you. Just as the branch cannot bear fruit by itself unless it abides 
in the vine, neither can you unless you abide in me. I am the vine, you are the branches.  

Those who abide in me and I in them bear much fruit, because apart from me  
you can do nothing. 

 
John 15:4-5 NRSV  

 
What are some of the challenges that face European churches at the moment?  
 
The rise of Enlightenment rationalism  
 
The Enlightenment followed the supposed Dark Ages. In this new period beginning in the late 17th 
century, reason was valued over different kinds of knowledge and faith found itself at war (or at 
least, at odds) with science. With this new juxtaposition, religion was pushed into the private 
sphere, separation between church and state was introduced and religion was esteemed to be a 
figment of the imagination, giving birth to a disenchanted world.  
 
Postmodernism1 
 
Following Modernism, this philosophical paradigm employs the hermeneutic of suspicion 
proposed by French philosophers and popularized by Marx, Freud and Nietzsche. It questions the 
role of tradition, institutions and the role of reason in religion. It generally attacks the idea of 
absolute moral values derived from divine revelation. While some Postmodern thought is atheistic, 
this paradigm has also heavily influenced religious thought for good or bad. On the bright side, 
while it questions the validity of metanarratives (especially theological metanarratives, for ex., the 
creation story of Genesis), it has also reminded theologians of the importance of narrative as a way 
of communicating truth.   
 

 
1Stanley J. Grenz. A Primer on Postmodernism. Cambridge: Eerdmans, 1996. Cf. “Theories of Truth and 
Postmodernism” in J.P. Moreland and William Lane Craig. Philosophical Foundations for a Christian Worldview. 
Downers Grove, IL: IVP Academic.  
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A rejection of Christendom or the utopian “Christian society”2  
 
Many Europeans have rejected the imposition of the Christian tradition as the normative 
worldview for understanding the human predicament. Because the Christian tradition, i.e. 
Christendom, not true Christianity, has been tried and left wanting, many Europeans are exploring 
different philosophies, what it means to be “spiritual but not religious” and Eastern religions that 
have a less rigid ethical system. Christian nominalism is another reason that Christianity has been 
rejected in mass.  
 
The spiritualization of the Kingdom of God 
 
Many Christians have bought into a Platonic view of reality, a view in which a certain duality is 
at work: spiritual/physical, heavens/earth, sacred/profane, supernatural/natural, et.al. This brings 
Christians much closer to a Gnostic interpretation of God’s creation, salvation and eschatology 
than it does to the Semitic and biblical understandings of these key theological issues. In line with 
Enlightenment Rationalism, we have domesticated religion to the private domain and in 
spiritualizing the Gospel, we have relegated Jesus, the work of the Spirit and our spiritual gifts to 
a “spiritual order”, divorcing them from our everyday lives.  
 
The denial of the supernatural and the denial of evil3  
 
In a world that merely consists of what we can see, evil becomes a social construct – something 
we humans have created to explain away bad behavior. Psychoanalysis and other theories have led 
credibility to the idea that evil is not to blame (since God nor the Devil exist) for the atrocities in 
our world. Human suffering is explained away by stories of corruption or a lack of human rights. 
Even biological explanations are given to explain the moral state of humanity. When evil no longer 
exists, it has no remedy, it must be denied or explained away.  
 
Idolatry that leads to oppression  
 
Idolatry has been a human problem since the beginning chapters of Genesis. One thing the book 
of Exodus and the rest of the First Testament make clear is that idolatry always leads to the 
oppression or mistreatment of others. Idolatry induces us to love that which is contrary to God’s 
will – contrary to love for God and neighbor. Thus, allegiance to the false god of money will 
require exploitation of the week and an allegiance to power will require corruption that affects the 
most vulnerable people of society.  
 
 
 
 

 
2Stanley Hauerwas and William H. Willimon. Resident Aliens: Life in the Christian Colony. Nashville: Abingdon 
Press, 1989.   
 
3The denial of the supernatural and its consequences can be easily discerned in a comparison of the lives of Freud 
and C.S. Lewis by Harvard professor, Armand M. Nicholi, Jr. The Question of God: C.S. Lewis and Sigmund Freud 
Debate God, Love, Sex, and the Meaning of Life. London: Free Press. Cf. for the question of evil, Alvin Plantinga. 
God, Freedom, and Evil. Cambridge: Eerdmans, 1974.   
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Individualism and isolationism  
 
Whether we fight for the rights of individuals or for the rights of our own country (isolationism), 
we must often step on other people’s rights in order to exercise our freedom unrestrained. Not only 
are advertisements and marketing campaigns directed towards individuals, but our political 
systems cater to individualist and tribalistic mentalities in order to dominate the market place and 
snuff out the competition.  
 
Religious pluralism  
 
Before the expansion of the Roman Catholic Church in Europe, there were many diverse religions 
not only institutionalized creeds like Christianity or Islam, but many animistic religions, especially 
in Britannia. Now that Christianity’s influence is declining in Europe, there is much more openness 
to other major world religions like Islam, Buddhism and Hinduism (on the rise due to mass 
movements of distinct people groups from the majority world to Europe) but there is also a greater 
awareness and interest in New Age spiritualities and spiritual philosophies. This presents a 
challenge to Christians because the “religious marketplace” has grown and diversified.  
 
The internal logic of Free Market Capitalism4  
 
Free Market Capitalism simply cannot deliver the utopian dream that it promises. “Trickle-down 
economics” has proven not to work (a case in point being the worldwide Amazon corporation). 
The “invisible hand” which is to guide the distribution of wealth relies upon virtuous and kind-
hearted investors. Western democracies have promoted la liberté and the price of l’égalité and 
have most certainly eradicated, at many levels, la fraternité. What social realities of the working 
class would Charles Dickens write about today in the UK?  
 
Unbounded consumerism and dehumanization5 
 
Shopping Centres are literally “cathedrals of consumption”. Their function is not only to market 
and sell (mostly unnecessary) products but pedagogical formation – they are to direct human 
desires toward limitless consumerism. Millions of people around the globe work in sweatshops 
and factories producing goods in inhumane conditions for their inhumane consumption. Even 
where more developed societies have imposed an eight-hour work day, sick leave and holidays, 
there is still a great deal of dehumanization.  
 
 
 
 
 

 
4Enrique Dussel. Ética de la liberación en la edad de la globalización y de la exclusión. [An Ethic of Liberation in 
an Age of Globalization and Exclusion]. Madrid: Editorial Trotta, 2009.  
 
5George Ritzer. The McDonaldization of Society. London: Sage, 2013.   
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Liquid modernity and relationships6 
 
Zygmunt Bauman documented for decades the nature and danger of our liquid modernity in which 
the fluidity of relationships has replaced fidelity. Societies in which we found identity in family 
and social networks have been replaced by the search for wealth and meaning. For example, 
marital fidelity was highly valued before the advance of liquid modernity but now the crowning 
virtue in the search for meaningful relationships is being able to “reinvent one’s self” after a 
breakup or a divorce. “Finding one’s self” has become paramount to belonging and honoring one’s 
natural family or human community.   
 
The death of God and neighbor7  
 
Nietzsche declared that God was dead, that society no longer had any use for God or religion. 
Since then, sociologists and psychologists have told us about the death of neighbor as well. When 
God is taken out of the picture, there is no organic reason to love neighbor. Any attempt to show 
love for neighbor must be derived from utilitarian ideals or some other philosophy that goes 
beyond the recognition of the sacred nature of human beings made in the image of God.  
 
Immigration from Africa, Asia and Latin America  
 
Recent waves of immigration and the arrival of refugees on the European continent have caused 
many to question what kind of country or society they would like to be a part of. They also ask 
questions like what it means to be a member of a larger collective or nation state. Immigration has 
not only brought new people but new religions and ways of thinking into what used to be a 
somewhat homogenous society. Other than sociocultural and religious differences, many of the 
immigrants coming to Europe are in bad financial shape which poses hard questions for their new 
neighbors.  
 
The rise of the radical right in Europe8  
 
Neo-Nazi and white supremacist movements in Germany, fascist political parties in Spain and 
certain voices within the UK have pushed for policies that give birth to political outlets for hate, 
xenophobia and racism. The arrival of Latin Americans to Spain and Portugal, of Francophone 
Africans and Arabs to France and English speaking Asians to the UK – the consequence of 
centuries of colonialism (genocide, pillaging and violent domination), have now become talking 
points for freedom or nationalist movements who use immigrants and refugees as scapegoats all 
the while the European parliament denies their culpability for the mass exodus of displaced 
peoples.  
 
 

 
6Zygmunt Bauman. Liquid Life. Cambridge: Polity Press, 2005. Liquid Love: On the Frailty of Human Bonds. 
Cambridge: Polity Press, 2003.  
 
7Luigi Zoja. La morte di prossimo. [The Death of Neighbor]. Turin: Giulio Einaudi Editore, 2009.  
 
8https://www.bbc.com/news/world-europe-36130006 (accessed 13 July 2019).  
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Deficient modern Christian thought  
 
“In much popular modern Christian thought we have made a three-layered mistake. We have 
Platonized our eschatology (substituting ‘souls going to heaven’ for the promised new creation) 
and have therefore moralized our anthropology (substituting a qualifying examination of moral 
performance for the biblical notion of the human vocation), with the result that we have paganized 
our soteriology, our understanding of ‘salvation’ (substituting the idea of ‘God killing Jesus to 
satisfy his wrath’)” as opposed to a number of images given in Scripture to help us understand 
why Jesus died for our sins.9 
 
 
What were some of the challenges that Jesus’s early disciples faced in 1st century Palestine?  
 
 
 
How did Jesus bring about the inauguration of the upside-down Kingdom?   
 
 
 
What is the Good News for Europe today?  
 
 
 
What does it look like to live the Good News in Europe today? 
 
 
Four keys to an intelligible, incarnated witness of the Gospel in Europe   
 
Christ-centered spirituality  
 
 Churches of Christ have often been guilty of a church-centered spirituality. Biblicism10 has 
 also challenged Jesus’ place at the center of the faith.  
 
 What does a Christ-centered spirituality look like in Europe today?  
 
Incarnational ministry  
 
 An incarnational approach to ministry affirms that fact that the telos (goal) of ministry is 
 not the existence of or propagation of the church but that it is simply a means through 
 which  God calls, gathers and sends His children on mission for the sake of the world. 

 
9N.T. Wright. The Day the Revolution Began: Reconsidering the Meaning of Jesus’ Crucifixion. New York: 
HarperOne, 2016, 147.   
 
10Christian Smith. The Bible Made Impossible: Why Biblicism Is Not a Truly Evangelical Reading of Scripture. 
Grand Rapids, MI: Brazos Press, 2012.   
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 Incarnational ministry is continuing the ministry of Jesus, not only imitating His spoken 
 proclamation but the ministry of enacted proclamation.11  
 
 What does incarnational ministry look like in Europe today?  
 
Prophetic ecclesiology 
 
 The Gospel has been spiritualized to such an extent that the work of the church is merely 
 to save souls and to keep up the church in order that it may save even more souls. The 
 church throughout the last 2,000 years has often had a prophetic presence not only 
 denouncing societal evils (sinful social structures) but incarnating a divine alternative.12  
 
 What does a prophetic ecclesiology look like in Europe today?   
 
Realized eschatology  
 
 We are a part of the inbreaking Kingdom of God13 here on earth. Jesus inaugurated His 
 Kingdom while on earth and it will reach its fullness only when He returns (1 Corinthians 
 15:24). Christians today live in the creative tension of the “now” but “not yet”. In our 
 Christian communities, we are to live the Kingdom ideal insomuch as we can on this earth. 
 Our churches are supposed to be “contrast societies”, an alternative community to what the 
 world offers. If Christians can faithfully live their Christian calling, our communities can 
 become “plausibility structures” that give credibility to the Gospel.14  
 
 
Bibliography of pertinent material  
 
The following titles by Tom Wright are excellent and are all published by SPCK. 
 
 Simply Good News: Why the Gospel Is News and What Makes it Good., 2015.  
 
 Surprised by Hope: Original, Provocative and Practical., 2011.  
 
 Spiritual and not Religious: The Gospel in an Age of Paganism., 2017.  
 

 
11Cf. Darrell L. Guder. The Incarnation and the Church’s Witness. Eugene, OR: Wipf & Stock, 2004.  
 
12For two British perspectives on prophetic ecclesiology, cf. Rowan Williams. Faith in the Public Square. London: 
Bloomsbury, 2015. Tom Wright. God in Public: How the Bible Speaks Truth to Power Today. London: SPCK, 
2016. For prophetic witness, cf. Walter Brueggemann. The Prophetic Imagination. 2nd ed. Minneapolis: Fortress 
Press, 2001.  
 
13For an excellent biblical treatment of the Kingdom of God, see Everett Ferguson. The Church of Christ: A Biblical 
Ecclesiology for Today. Cambridge: Eerdmans, 1996, 18-36.   
 
14Gerhard Lohfink. Jesus and Community: The Social Dimension of Christian Faith. Philadelphia: Fortress Press, 
1984.   
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Walking with Jesus, the Good Life, and the Secular City 
 

“Come follow me and I shall make you fishers of men.” 
 

Matthew 4:19 
 
What is the Good Life and how does it relate to human flourishing?  
 
What role does the city play in the theological imaginary of Scripture?  
 
Does the Scripture suggest a bias toward rural or urban living?  
 
Obedience 
by George MacDonald (1824-1905) 
 
I said, “Let me walk in the fields.” 
He said, “No, walk in the town.” 
I said, “There are no flowers there.” 
He said, “No flowers, but a crown.” 
 
I said, “But the skies are black; 
There is nothing but noise and din.” 
And He wept as He sent me back; 
“There is more,” He said; “there is sin.” 
 
I said, “But the air is thick, 
And fogs are veiling the sun.” 
He answered, “Yet souls are sick, 
And souls in the dark undone.” 
 
I said, “I shall miss the light, 
And friends will miss me, they say.” 
 

 
 
 
He answered, “choose to-night 
If I am to miss you, or they.” 
 
I pleaded for time to be given. 
He said, “Is it hard to decide? 
It will not seem hard in heaven 
To have followed the steps of your Guide.” 
 
I cast one look at the fields, 
Then set my face to the town; 
He said, “My child, do you yield? 
Will you leave the flowers for the crown?” 
 
Then into His hand went mine, 
And into my heart came He; 
And I walk in a light divine 
That path I had feared to see. 

 
What understanding of cities does MacDonald’s poem convey? Is it merely a reflection of his 
individual context or possibly a reflection of European attitudes in some streams of Protestantism?  
 
 
Bookend images of God’s creation 
 
A verdant garden (Genesis 2:4-3:22) 
A thriving and verdant city (Revelation 21:1-22:7)  
 
The biblical narrative begins in a garden and ends in the city. “Something about the way God leads 
us through history is linked, it seems, with our growth towards a situation in which we take a more 
and more creative role in shaping our environment – not just in cultivating the natural environment 
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in which God has placed us, like Adam, but in building a complex kind of home that is shared by 
others, with whom we have to negotiate, whose concerns we have to ponder and interact with. . . . 
it is the City of God that dominates the most sophisticated reflection on the nature of God’s 
community.15 
 
Christianity, in its beginnings was an urban movement.16 We must take into account the urban 
origins of Christianity and its historical development as we create a missiology for the urban 
dwellers today.17 
 
 
Can the Good Life be achieved in the city?  
 
 
Secularism Today in Europe  
 
British newspaper editor, George Jacob Holyoake first coined the term “secularism” in 1851. In 
July 1871, The Reasoner published the following explanation of secularism:  
 
“Secularism is intended for these [outlying class in every European countries and Indian territories 
of the British empire], and for all who find theology indefinite or inadequate, or deem it unreliable. 
The object of secularism is to afford these classes a knowledge of principles addressed to their 
common reason and intelligence, by an appeal to principles of a secular nature, common to 
humanity in every state and clime. It may be a misfortune that that the principles of theism, or the 
acceptance of the Bible, cannot be rendered promptly acceptable to them. Since, however, this is 
not the case, it must be of advantage to interest them in rules calculated for the moral guidance of 
their conduct. Upon these Christianity may be, if shown to be tenable, subsequently superinduced. 
The principles of secularism are intended to constitute an education of the working-classes, which 
begins with their reason, grows with their intelligence, and ends only with death.  
 
Secularism is not an argument against Christianity, it is one independent of it. It does not question 
the pretensions of Christianity; it advances others. Secularism does not say there is no light or 
guidance elsewhere, but maintains that there is light and guidance in secular truth, whose 
conditions and sanctions exist independently, act independently, and act for ever. Secular 
knowledge is manifestly that kind of knowledge which is founded in this life, which relates to the 
conduct of this life, conduces to the welfare of this life, and is capable of being tested by the 
experience of this life.”18  

 
15Rowan Williams. Holy Living: The Christian Tradition for Today. London: Bloomsbury, 2017, 71.  
  
16Wayne A. Meeks. The First Urban Christians: The Social World of the Apostle Paul. 2nd ed. London: Yale 
University Press, 2003. Rodney Stark. Cities of God. New York: HarperOne, 2006. Another insightful insource for 
understanding the nature of early urban Christianity: Rodney Stark. The Rise of Christianity. New York: HarperOne, 
1997.   
 
17Ray Bakke. A Theology as Big as the City. Downers Grove, IL: IVP, 1997. Timothy Keller. Center Church: Doing 
Balanced, Gospel-Centered Ministry in Your City. Grand Rapids, MI: Zondervan, 2012.   
 
18“A Statement of Secular Principles”, The Reasoner. Vol. 30. London: Trubner & Co., 1872, 100.   
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Secularism, according to this definition 
 

• Questions the totalizing claims of the Christian faith over societal ethics  
• Reasons apart from the Christian tradition (i.e., revelation, theology) 
• Holds unabashed confidence in human reasoning and experience  
• Recognizes the existence of religious pluralism (in the face of colonialism)  

 
Secular theory: the idea that secularism would end up dominating the world and religion would 
be snuffed out by unbelief. Current trends in religion have shown the naiveté of this belief.  
 
In his book, A Secular Age, Charles Taylor gives 3 definitions of secularism19  
 

1. Religion or its absence is largely a private matter. The political society is seen as that of 
believers (of all stripes) and non-believers alike (pg. 1).  

2. Secularity consists in the falling off of religious belief and practice, in people turning away 
from God, and no longer going to Church (pg. 2).  

3. A move from a society where belief in God is unchallenged and indeed, unproblematic, to 
one in which it is understood to be one option among others, and frequently not the easiest 
to embrace (pg. 3). 

 
According to Taylor, belief in God is no longer axiomatic. There are alternatives (ibid.).  
 
Taylor writes that instead of searching for the Good Life of Greek philosophy, people are now 
searching for a much broader and nebulous affirmation of their existence: 
 
 We all see our lives and/or the space wherein we live our lives, as having a certain 
 moral/spiritual shape. Somewhere, in some activity, or condition, lies a fullness, a richness; 
 that is, in that place (activity or condition), life is fuller, richer, deeper, more worth while, 
 more admirable, more what it should be. This is perhaps a place of power: we often 
 experience this as deeply moving, as deeply inspiring. Perhaps this sense of fullness is 
 something we just catch glimpses of from afar off; we have the powerful intuition of what 
 fullness would be, were we to be in that condition, e.g., of peace or wholeness; or able to 
 act on that level, of integrity or generosity or abandonment or self-forgetfulness. But 
 sometimes there will be moments of experienced fullness, of joy and fulfillment, where we 
 feel ourselves there (pg. 5). 
 
What are people searching for: a place of fullness (pgs. 5-6).  
 
What are people experiencing: “a distance, an absence, an exile, a seemingly irremediable 
incapacity even to reach this place; an absence of power; a confusion, or worse, the condition often 
described in the tradition as melancholy, ennui (the “spleen” of Baudelaire) (pg. 6).   
 

 
 
19Charles Taylor. A Secular Age. London: Belknap/Harvard University Press, 2007. Cf. James K.A. Smith. How 
(Not) to Be Secular: Reading Charles Taylor. Cambridge: Eerdmans, 2014.  
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What people are aspiring to: a stabilized middle condition – the routine, the order that keeps at bay 
the exile, or the ennui – a desire to move towards greater fullness (ibid.).   
 
How this aspiration be described: a nostalgia for something transcendent (pg. 7). 
 
Two kinds of people in the secular age: 
 
 Believers: for believers an account of fullness requires reference to God. The fullness 
 comes from without (pg. 8).   
 
 Unbelievers: for unbelievers, an account of fullness represents the use of power as rational 
 agency to make the laws by which they live. The fullness comes from without (ibid.).   
 
How has belief changed in the past 500 years?  
 
 “All beliefs are held within a context or framework of the taken-for-granted, which usually 
 remains tacit, and may even be as yet unacknowledged by the agent, because never 
 formulated. . . . The frameworks of yesterday and today are related as ‘naïve’ and 
 ‘reflective’, because the latter has opened a question which has been foreclosed in the 
 former by the unacknowledged shape of the background” (pg. 13).   
 
 “We have moved from a world in which the place of fullness was understood as 
 unproblematically outside of ‘beyond’ human life, to a conflicted age in which this 
 construal is challenged by others which place it (in a wide range of different ways) ‘within’ 
 human life” (pg. 15).  
 
Today it is increasingly harder to believe just as it is increasingly harder to be an atheist.  
 
According to Taylor, the search for human flourishing for unbelievers takes the form of self-
sufficient humanism, exclusive humanism, or other alternatives while for Christians, a life of faith 
and agape love represent a means of transcendence and model for human flourishing.  
 
 
What does the Bible tell us about human flourishing?  
 
 
According to the Bible, what is the Good Life?  
 
 The Good Life – not God apart from the world nor the world apart from God – the Good 
 News is God at home in the world.20  
 
 And this is eternal life, that they may know you, the only true God, and Jesus Christ whom 
 you have sent (John 17:3); . . . in him was life, and the life was the light of all people. The 

 
20Citing the Summa Theologiae of Thomas Aquinas, Miroslav Volf and Matthew Croasmun. For the Life of the 
World: Theology That Makes a Difference. Grand Rapids, MI: Brazos Press, 2019, 66.   
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 light shines in the darkness, and the darkness did not overcome it (1:4-5); I came that 
 they may have life, and have it abundantly (10:10b); I am the resurrection and the life. 
 Those who believe in me, even though they die, will live, and everyone who lives and 
 believes in me will never die (11:25- 26a).  
 
How are human flourishing and the Good Life related to the missio Dei?  
 
 
 
Rediscovering orthodox Christian tradition for 21st century Europe  
 
Christian biblical interpretation, tradition and spirituality hold a wealth of resources for 
understanding not only the past but ways of understanding our present while envisioning a future 
for the faith.  
 
Some key teachings worth reconsidering today in Europe: 
 
     Exodus as a matrix for understanding the whole of Scripture and the missio Dei  
 
 Old Testament scholar, Christopher J.H. Wright suggests that it “is the exodus that 
 provided the primary model of God’s idea of redemption, not just in the Old Testament but 
 even in the New, where it is used as one of the keys to understanding the meaning of the 
 cross of Christ.”21 
 
 Is there any significance in the fact that Christ died during the Feast of the Passover?  
 
 God’s redemption is comprehensive and includes political, economic, social, and spiritual 
 dimensions. 
  
 In what ways can a greater understanding of the Exodus and its theological development 
 inform our understanding and shape our missiological practice?  
 
     Salvation as theosis, union with God  
 
 Salvation is communion with God, koinonia, life-with-God and the body of Christ22 
 
 In 1 John, salvation is described in the following ways: “fellowship with us . . . with the 
 Father and with his Son Jesus Christ” (1:3); “walking in light . . . we have fellowship with 
 one another” (1:5, 7); “abide in him” (2:28; cf. John 15:1-17); “no one who abides in him 
 sins” (3:6); “God sent his only Son into the world so that we might live through him” (4:9); 

 
21Christopher J.H. Wright. The Mission of God: Unlocking the Bible’s Grand Narrative. Downers Grove, IL: IVP 
Academic, 2006. Cf. especially chapter 8, “God’s Model of Redemption: The Exodus”.   
 
22For an in-depth treatment of theosis or divinization, cf. chapter ten, “The Way of Union” in Vladimir Lossky. The 
Mystical Theology of the Eastern Church. Cambridge: James Clarke & Co., 2005. Also see, Michael J. Gorman. 
Abide and God: Missional Theosis in the Gospel of John. Eugene, OR: Cascade Books, 2018.  
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 “if we love one another, God lives in us” (4:12); “God is love, and those who abide in love 
 abide in God, and God abides in them” (4:16b). Cf. 2 Peter 1:4. 
 
 How does our manner of preaching the Gospel change when salvation is not 
 transactional but relational, not merely matter of fact, but indeed mystical?  
 
     Virtue and character development as a key component of the good life   
 
 Not only should Christians understand, believe and hold to the truth, they must live the 
 truth. Holiness, sanctification, Christian character or a display of the fruit of the Spirit 
 play an important role in giving credibility to the Christian message. In this 
 understanding, discipleship is not merely about learning the fundamentals of the Christian 
 faith and promoting regular church attendance, but the (re)formation and transformation 
 of our desires.23  
 
 
An exercise in prophetic imagination24  
 
Italo Calvino, in his book, Le città invisibili25 (Invisible Cities) invites his readers through the 
character of Marco Polo to imagine cities that captivate our imagination. Using prophetic 
imagination, knowing what God is capable of doing in our midst, what would the city with Christ 
at its center look like?  
 
How can Christian contribute to making this city a reality?  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
23James K.A. Smith. Desiring the Kingdom: Worship, Worldview, and Cultural Formation. Grand Rapids, MI: 
Baker Academic, 2009. Tom Wright. Virtue Reborn. London: SPCK, 2010.  
 
24Walter Brueggemann. The Prophetic Imagination. 2nd ed. Minneapolis: Fortress Press, 2001.   
 
25Italo Calvino. La città invisibili. Milan: Mondadori, 2018.   
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Walking with Jesus, Radical Discipleship, and the Gospel of Mark 
 

“The time is fulfilled, and the kingdom of God has come near; 
repent, and believe in the good news.” 

 
Mark 1:15 NRSV  

 
Walking with Jesus according to the Gospel of Mark  
 
Who is the Jesus presented in the Gospel according to Mark?  
 
     The Jesus of the passion  
 
 Jesus announces His passion three times in Mark. Notice the passages leading up the 
 announcements of the passage and their relation with Jesus’ message:   
   
  Jesus cures a blind man at Bethsaida (8:22-26) 
  Peter’s declaration about Jesus (8:27-30) 
 
 I. Then he began to teach them that the Son of Man must undergo great suffering, and be 
 rejected by the elders, the chief priests, and the scribes, and be killed, and after three 
 days rise again (8:31). 
 
  The Transfiguration (9:2-13) 
  The healing of a boy with a spirit (9:14-29) 
 
 II. For he was teaching his disciples, saying to them, “The Son of Man is to be betrayed 
 into human hands, and they will kill him, and three days after being killed, he will rise 
 again” (9:31).   
 
  Who is the greatest? (9:33-37) 
  The rich man . . . “we have left everything . . .” (10:17-31) 
 
 III. “See, we are going up to Jerusalem, and the Son of Man will be handed over to the 
 chief priests and the scribes, and they will condemn him to death; then they will hand him 
 over to the Gentiles; they will mock him, and spit upon him, and flog him, and kill him; and 
 after three days he will rise again” (10:33-34).  
 
     The incomprehensible Jesus  
 
 In the Gospel of Mark, everyone seems to be blind to who Jesus is and to what is His 
 mission. Early in the Gospel, the only one to recognize Jesus as “the Holy One of God” 
 is a demon in the synagogue at Capernaum (1:21-28, cf. 5:7). 
 
 When Peter finally confesses that Jesus is the long-awaited Messiah (8:29), shortly after 
 the fact, Peter takes Him aside and rebukes Him which provokes a visceral response from 



 14 

 Jesus, “Get behind me, Satan! For you are setting your mind not on divine things but on 
 human things!” (8:32-33).   
 
     The Jesus of Galilee   
 
 Jesus chose to do the majority of His ministry in Galilee, not in Jerusalem. He spent more 
 time with Galilean peasant farmers, fisherman and shepherds than he did with the 
 Jerusalem elite. This is often known as the Galilean option. As far as we know, during his 
 ministry, Jesus did not even visit the important city of Sepphoris which is only six 
 kilometers from Nazareth. 
 
 Jesus was marginalized from his birth, as well as thanks to the ambivalence of his speech 
 and behavior (they were not easy to interpret or categorize), and he also died the death of 
 the marginalized – a shameful death on a cross outside the city. It is then, no surprise that 
 he identified with the marginalized during His lifetime.26   
 
 What does Jesus’ preference for Galilee tell us about Jesus Himself and the Kingdom?  
 
     Jesus the disruptor, the prophet 
 
 Jesus chooses unlikely and undesirable disciples (1:16-20; 2:13-17). Jesus’ first exorcism 
 in the synagogue of Capernaum is a symbolic action, a prophetic denouncement of the 
 synagogue rulers (1:21-28).27 Jesus continually disrupted Sabbath tradition by violating 
 purity laws and Jewish customs about eating, work and healings on the Sabbath (2:23-3:6, 
 etc.).  
 
 “Who do people say that I am?” And they answered him, “John the Baptist; and others, 
 Elijah; and still others, one of the prophets.” (8:27b-28). Jesus was an eschatological 
 prophet in the tradition of John the Baptist, the Son of Man who would inaugurate a new 
 era of God’s reign in the world (cf. Daniel 7:9-14).  
 
     Jesus the exorcist 
 
 Jesus does not limit Himself in life to the forgiveness of sins or healings but takes evil head 
 on casting out evil spirits. In Mark 5:1-20, we read about the exorcism of the Gerasene 
 demoniac, one of the most impressive narratives of its kind. Jesus not only restores a man 
 to his human community, but he becomes an apostle to the Gentiles of the Decapolis. Not 
 only that, by symbolic action, Jesus takes on the forces of evil, the Legion of demons who 
 not only represent evil itself but the Roman occupation of that region.   
 
  

 
26Manuel Fraijó. Jesús y los marginados. Utopía y esperanza cristiana. [Jesus and the Marginalized: Utopia and 
Christian Hope] Madrid: Ediciones Cristiandad, 1985, 60-70.  
 
27Ched Myers. Binding the Strong Man: A Political Reading of Mark’s Story of Jesus. Maryknoll, NY: Orbis Books, 
1988, 141-146.  
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     Jesus as Son of God and King  
 
 The beginning of the good news of Jesus Christ, the Son of God (1:1). Son of God was a 
 title attributed to the Caesar. Mark, probably writing from Rome, puts Jesus and the 
 Roman emperor in opposition from the beginning of the Gospel.   
 
 Pilate asked him, “Are you the King of the Jews?” He answered him, “You say so.” . . . 
 And they began saluting him, “Hail, King of the Jews!” . . . The inscription of the charge 
 against him read, “The King of the Jews” (15:2, 18, 26). Jesus as King also is a threat to 
 the legitimacy of Herod’s rule. 
 
 Jesus not only stands up to evil but to the reigning political powers.28  
 
     The Messianic secret in Mark 
 
 Jesus commanded many people to keep His identity a secret (1:34, 44; 3:11-12; 5:42-43; 
 7:35-36; 8:25-26, 29-30; 9:7-9).  
  
 We should avoid worshipping any totalizing image of Jesus that simplifies, reduces or in 
 any way limits the complexity of Jesus and His message. In other words, we should let 
 Jesus be both our Lord and a complex historical figure that cannot be easily put in a box 
 and categorized. Jesus most certainly did not want the demons to reveal His identity before 
 His time had come nor did He want to be seen as a mere wonder worker or itinerant healer. 
 He wanted to be known as a healer, teacher, eschatological prophet and Savior who 
 glorifies the Father in His self-giving love shown upon the cross. This is the multifaceted 
 Jesus whom we serve.  
 
 
Is this the same Jesus we worship and proclaim?  
 
 
Have we domesticated Jesus? Does Jesus at any point make us uncomfortable?  
 
 
 
Radical discipleship according to the Gospel of Mark  
 
And Jesus said to them, “Follow me and I will make you fish for people.” And immediately they 
left their nets and followed him. As he went a little farther, he saw James son of Zebedee and his 
brother John, who were in their boat mending their nets. Immediately he called them; and they 
left their father Zebedee in the boat with the hired men, and followed him” (1:17-20).  
 

 
28Adam Winn. Reading Mark’s Christology Under Caesar: Jesus the Messiah and Roman Imperial Ideology. 
Downers Grove, IL: IVP Academic, 2018, 51-68.   
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Jesus went out again beside the sea; the whole crowd gathered around him, and he taught them. 
As he was walking along, he saw Levi son of Alphaeus sitting at the tax booth, and he said to him, 
“Follow me.” And he got up and followed him (2:13-14).  
 
He called the crowd with his disciples, and said to them, “If any want to become my followers 
[disciples], let them deny themselves and take up their cross and follow me. For those who want 
to save their life will lose it, and those who lose their life for my sake, and for the sake of the 
gospel, will save it. For what will it profit them to gain the whole world and forfeit their life? 
Indeed, what can they give in return for their life? Those who are ashamed of me and of my words 
in this adulterous and sinful generation, of them the Son of Man will also be ashamed when he 
comes in the glory of his Father with the holy angels” (8:34-38).  
 
What is discipleship?  
 
 “It is the join Jesus on the way to execution?” The language Jesus employs “is calculated 
 to shock, and evokes a vivid and horrifying image of the death march with all its shameful 
 publicity.”29 
 
 Discipleship is not just death to the tyranny of self, but denying one’s self alongside other 
 followers of Jesus and in this act of self-sacrifice, participate in Jesus’ death on the cross. 
 In other words, discipleship is not only about self-negation and following, but doing so in 
 the company of others in Christ.  
 
 
If discipleship is joining Jesus on the path to Calvary and dying to ourselves for His sake, what 
does it mean to live for Jesus?  
 
What does it look like in Europe when churches take discipleship seriously?  
 
Can ministry or church activities get in the way of discipleship?  
 
 
A few thoughts about discipleship  
 
True discipleship is “the last adventure left to mortals. Have you any spice or daring in you? Is 
there anything in you that rises to the call of a high romance, of a deed that shall flash out in a 
glorious blaze of lofty courage? If so, you can be a disciple: for it is not the explorers, not the 
captains of hosts, nor the knights of chivalry, who do the greatest deeds or take the road of the 
most glorious enterprise. It is the humble Christian who sets out to follow the road that leads over 
Calvary to God. Why is it, you may ask, that this is such a great adventure? It is because you 
cannot be a disciple without giving to God all that you have. Isben, in one of his plays, claims for 
God the motto, “Nought or all”; but God’ motto is far simpler, it is ALL. If you would gain all, 
you must give all: all that you possess, all that you desire, and all that you hope for. It matters not 
whether God lets you retain a part of your gift or not, the point is that all must be given. Let us 
have no more compromise; we have had, God knows, too much of it in these days. We whittle 

 
29R.T. France. The Gospel of Mark: A Commentary on the Greek Text. NIGTC. Cambridge: Eerdmans, 2002, 339.   
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down the call of Christ to suit the size of our houses, the amount of our incomes, or the interests 
of our lives. It is time God’s priests rose up and proclaimed again the truth, that you cannot serve 
God in part and the world in part; that the pearl of great price still goes to those who sell, not a 
part, but all that they have; and that the disciple is not greater than his Master, but a copy of his 
Master. There is, there always has been, only one policy for the disciple, and that is the policy 
called “thorough”. It is the general trouble with exhortations that while we agree with the principles 
set forth in them, we do not see the practical results coming from them. What would be some of 
the practical results of giving all to God? It means giving all our time to God in the first place, and 
that means that our time must be consecrated by setting aside a considerable portion to prayer; I 
do not think you can follow our Lord as a disciple with less than one. But the cry is raised, “My 
duties will not allow the time”. They will if you make them, and if they did not, it should not be 
the highest but a lower duty that suffers. Or take our possessions. If they belong to God, it would 
not be too much to give half or a quarter to His service. How many of us give a tenth? Or take our 
talents and our reputations. If they are God’s they must bear His hallmark. This means that all our 
so-called proper pride, our so-called rights, our position and rank, must be marked by humility 
after the example of our Lord Who was born in a manger. We must accept rebukes unwillingly, 
we must be pleased with criticism, we must in all things meekly give place to others. If these few 
scattered points help us to a truer idea of the great venture of discipleship, then God will have 
indeed blessed them.30 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
30R. Somerset Ward. To Jerusalem: Devotional Studies in Mystical Religion. London: Mowbray, 1994, 9-10.   
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Walking with Jesus by Serving the Poor and Marginalized 
 

 “The Spirit of the Lord is upon me, 
because he has anointed me 

to bring good news to the poor.  
He has sent me to proclaim release to the captives 

and recovery of sight to the blind,  
to let the oppressed go free, 

to proclaim the year of the Lord’s favor.”  
 

Luke 4:18-19 NRSV  
 

The problem of perception 
 
How do we know when we are finally able to see with the eyes of Jesus?  
 

 
Tant il est difficile de s’entendre mon cher ange, et tant la pensé  

est incommunicable, même entre gens que s’aiment ! 
 

Charles Baudelaire, Les Yeux des Pauvres31 
 
“I am an invisible man. No, I am not a spook like those who haunted Edgar Allen Poe; nor am I 
one of your Hollywood-movie ectoplasms. I am a man of substance, of flesh and bone, fiber and 
liquids – and I might even be said to possess a mind. I am invisible, understand, simply because 
people refuse to see me. Like the bodiless heads you see sometimes in circus sideshows, it is as 
though I have been surrounded by mirrors of hard, distorting glass. When they approach me they 
see only my surroundings, themselves, or figments of their imagination – indeed, everything and 
anything except me.” 
 

Ralph Ellison, The Invisible Man32 
 
 
Aporafobia is a Spanish word coined by philosopher, Adela Cortina. It describes the “fear of the 
poor”. Many in her native Spain resist the term racist when dealing with foreigners. For example, 
they are not afraid of millionaire or billionaire Arabs who rent beachside properties. People are, 
however, genuinely afraid of the poor Arabs who arrive on those same beaches in life boats.33 
 
 
 

 
31Baudelaire, Charles. El spleen de París. Enrique López Castellón, trad. Madrid: Abada Editores, 2016, 176.   
 
32Ralph Ellison. The Invisible Man. New York: Vintage Books, 1995, 3.   
 
33Adela Cortina. Aporofobia, el rechazo del pobre. Un desafío para la democracia. [Aporofobia, the Rejection of the 
Poor. A Challenge to Democracy] Barcelona: Paidós, 2017.   
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We worship Yahweh, the “God who sees”: 
 
     God sees Agar, the slave of Sarah and the mother of Ishmael 
  
 She named Yahweh who spoke to her, ‘You are “God Seeing Me” [El Ro’i]’, because (she 
 said), ‘Did I really see here, after he was seeing me?’ – Genesis 16:13 
 
     Yahweh sees the Israelites who cry out in anguish to their God  
 
 During that long time the king of Egypt died, and the Israelites groaned because of their 
 servitude. They cried out, and their cry for help because of their servitude went up to God. 
 God listened to their groan, and God was mindful of his pact with Abraham, with Isaac 
 and with Jacob. God saw the Israelites. God acknowledged it. – Exodus 2:23-25 
 
     Jesus saw the people of Israel and had compassion on them  
 
 When he saw the crowds, he had compassion for them, because they were harassed 
 and helpless, like sheep without a shepherd. – Matthew 9:36  
 
     Yahweh is a God that sees and wants also to be seen.  
 
 And the Word became flesh and lived among us, and we have seen his glory, the glory as 
 of a father’s only son, full of grace and truth. – John 1:14 
 
 
How good are we at seeing our neighbor, at genuinely discerning their presence?  
 
 
Words from Jesus 
 
 The Nazareth Manifesto (Luke 4:16-30) 
 The Rich Man and Lazarus (Luke 16:19-31) 
 The Rich Young Ruler (Luke 18:18-30 //)  
 Jesus and Zacchaeus (Luke 19:1-10)  
 
  What can we learn from these words of Jesus about his heart for the poor?  
 
Words from the church fathers  
 
 The church fathers had a lot to say about living in community with the poor, the greed of 
 the wealthy and the love of money. Here are two excellent resources to begin investigating 
 early Christian sermons about Jesus and the poor: 
  
 St. Basil the Great. On Social Justice. C. Paul Schroeder, trans. Crestwood, NY: St.  
  Vladimir’s Seminary Press, 2009.  
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 St. John Chrysostom. On Wealth and Poverty. Catherine P. Roth, trans. Crestwood, NY:  
  St Vladimir’s Seminary Press, 1981.  
 
Words from Latin America  
 
 Jon Sobrino, a Jesuit theologian living in El Salvador suggests in a series of essays that 
 “fuera de los pobres no hay salvación,” which roughly translated means, there is no 
 salvation without the poor.34 A reading of his oeuvres provokes the following questions: 
 
 Can the church continue the ministry of Jesus apart from service to the poor?  
 
 Is Christian charity or almsgiving a faithful reflection of Christ’s ministry or does the 
 Nazareth Manifesto of Jesus imply that our ministry should be more liberating?  
 
 How does walking with poor in the company of Jesus Christ transform our church’s 
 understanding of discipleship, community and overarching mission?  
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34Jon Sobrino. No Salvation Outside the Poor: Prophetic-Utopian Essays. Maryknoll, NY: Orbis Books, 2008.   
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Walking with Jesus by Serving Immigrants and Refugees 
 

When a person is a resident with you in your country, you will not wrong him. The person  
who is a resident with you is to be for you like a native from among you. You are to be  
loyal to him as someone like you, because you were residents in the country of Egypt.  

I am Yahweh your God.  
 

Leviticus 19:33-34 
 
What is the link between recent waves of immigrants arriving in Europe and past European 
colonialism? What is soft power colonialism and how does it affect ex-European colonies?  
 
What could be causing mass immigration to Europe from Africa and Asia?  
 
How is the church responding to the influx of immigrants and refugees?  
 
 
Possible responses to immigrants and refugees 
 

ξένος + φοβία vs. ϕιλοξενία         xenofobia vs. philoxenia 
 

Xenophobia – fear of stranger35 
 

Philoxenia – love for stranger, literally, hospitality 
 
 

Hospitality and love for stranger in the Bible36 
 
Hospitality in the Old Testament  
 
 A paradigmatic episode of OT hospitality is Yahweh’s visit to Abraham in Genesis 18 
 
 There are 6 elements in hospitality narratives in the Old Testament: 
 

1. Arrival of the guest 
2. Reception of the guest  
3. Service to the guest 
4. Words of the guest  
5. Listening and reception of the guest’s words 
6. Farewell to the guest  

  

 
35Zygmunt Bauman. Strangers at Our Door. Cambridge: Polity Press, 2016. Slavoj Žižek. Against the Double 
Blackmail: Refugees, Terror and Other Troubles with the Neighbours. London: Allen Lane, 2016.    
 
36Rafael Aguirre. Ensayo sobre los orígenes del cristianismo. De la religion política de Jesús a la religion 
doméstica de Pablo. Navarra: Editorial Verbo Divino, 2001.   
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 In the biblical tradition, the guest is always welcomed because he or she might bear a 
 message from Yahweh – in his or her words the Word of God manifests itself.  
 
 In later Jewish tradition, welcoming a stranger was to welcome the presence of God: 
 
  All who receive a fellow man, it is if he receives the shekina. – Mekh Y 
  It is better to receive a traveler than to receive the divine presence. B. Shebu  
 
 To receive the poor is serve Yahweh in neighborly love.  
 To receive the stranger is to receive a bearer of a message from God.  
 
 In the OT, we are taught (through teaching and narrative) that we should receive the 
 stranger because they have something important to tell us, to share with us.  
 
 
Hospitality in the NT  
 
     Hospitality in the Gospels 
  
 Hospitality for missionaries and itinerant teachers, Matthew 10:40-41 
 Hospitality for Christians far away from home, Matthew 10:42 
 Our treatment of the “least of these”, Matthew 25:31-46  
 
 The disciples are sent out as missionaries and will survive solely thanks to the hospitality 
 of fellow believers or God-fearers, Mark 6:8-9 
 
     Hospitality in the Epistles  
 
 Romans 12:13; Hebrews 13:2, philoxenia is an expression of love for the brethren  
 
 All Christians should be hospitable, 1 Peter 4:9, especially those overseeing the 
 community, 1 Timothy 3:2; Titus 1:8 
 
 Teoxenia, the belief that the divinity can manifest itself as a stranger: Matthew 25:31-46; 
 Luke 24:13-35; John 20:11-18; Acts 14:11; Revelation 3:20 
 
 
Moving from complicity to communion  
 
Most immigrants and refugees have been insulted, mistreated and treated inhumanely.  
 
 Will we be complicit in their dehumanization? Will we deny their humanity by the way 
 we treat them or will we honor the fact that they are made in the image of God?  
 
 Will we seek them out to bring them into communion with God and Christ’s body?  
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We can act out of fear, or we can choose to act out of love.  
 

 
Immigration from the Global South can be good news for Europe.  
 
Even though Christianity is an Eastern religion, it is often viewed as a Western one. This 
misunderstanding comes from the fact that Christianity had an arguably greater impact on the 
shape of Western civilization as a whole than it did in some parts of the East. Nevertheless, the 
tides are changing and the global realities of the faith are different today then the past few hundred 
years. The majority of Christians today live in the global South and their religious praxis looks 
much different than that of their European or North American counterparts.37 
 
 When Christians from the global South arrive in the Europe, will we be able to take 
 their Christian theology and praxis seriously?  
 
 Will we be able to incorporate their cultural forms into the milieu of our local 
 congregations? Will we accept their spirituality as valid?  
 
 Will we be able to recognize that cultural assimilation is not the same thing as welcoming 
 one another just as Christ has welcomed us (Romans 15:7)?   
 
 
Conclusion 
 
In order to walk with Jesus, we must inter into holy communion with the poor and vulnerable of 
our society. If we take our role as disciples seriously, we will see our lives, little by little 
conforming to the life and ministry of Jesus. If Jesus’ life and ministry do not appeal to us or at 
least challenge us to repent, we most likely view salvation as a transaction and we are missing out 
on the resurrection life with Christ. May the church be a faithful witness to the self-giving love 
and selfless service of Christ so that people in our communities and nations may know that Jesus 
Christ is Lord to the glory of God the Father.  
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A PRAYER GUIDE  
 

All of these prayers have been written by Walter Brueggemann and are  
taken from the book, Prayers for a Privileged People. 

 
 
God’s Gift in the Midst of Violence 
On reading Jeremiah 20:10 
 
The world trembles out of control. 
The violence builds,  
 some by terrorism, 
 some by state greed 
  dressed up as policy, 
  violence on every side.  
 
You, in the midst of the out-of-control violence. 
     We confess you steadfast, loyal, reliable, 
 but we wonder if you yourself are engaged 
   in brutality. 
     We confess you to be governor and ruler, 
 but we wonder if you manage.  
 
We in the midst of out-of-control violence,  
 we in great faith, 
 we in deep vocational call, 
 we in our several anxieties.  
We – alongside you – in the trembling.  
 
This day we pray for freedom to move 
  beyond fear to caring, 
  beyond self to neighbor, 
  beyond protection to growth.  
That we may be a sign of steadfastness, 
     that anxiety may not win the day.  
 
You are the one who said, “Do not be anxious.” 
And now we submit to you.  
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Close to Being Empty-Handed  
 
We are among the builders,  
                we do silos and missile silos,  
                we do tall towers and large granaries,  
                we do pyramids and monuments and  
                        steeples and high-rises,  
                we build because we are able,   
                        because it looks good,  
                        because it feels good, 
                        because we have so  
                                much stuff to store  
                we need bigger, better barns.  
 
We make it tall and shiny and beautiful 
    only to discover that moth and rust consume, 
    only to discover that shiny surface turns empty shell, 
    only to discover that storage is for goods 
                        that melt and sour.  
 
We end closer to empty-handed than we imagined.  
 
As we are able we turn from our cities to you,  
                    we turn from our successes to you,   
                    we turn from our reason to you,   
                    we turn from our power to you.  
To you, to you, to you, to you, 
    our help is in no other 
        save in you alone.  
You only, you enough, you in your generosity.  
Whom have we in heaven but you? There is nothing on earth 
    that we desire other than you.  
 
Hear our trust and our thanks and our readiness to obey.  
 
 
This City . . . of God  
 
You are the God who has set us 
    in families and clans and tribes, 
    in communities and finally in cities.  
We give you thanks this day that you are 
        Lord of this city and all cities.  
 
We pray for this city today, 
    and for Jerusalem and 
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        Baghdad and  
        Belfast and  
        a thousand other cities.  
 
In all our cities this day 
    there will be crime and sharp moneymaking 
    and compassion and forgiveness, and generosity, 
    and regulations about justice and injustice.  
 
Be our God this day and prosper our city,  
    we pray in the name of the one who wept over the city.  
 
 
The Noise of Politics 
 
We watch as the jets fly in  
        with the power people and  
        the money people,  
        the suits, the budgets, the billions.  
 
We wonder about monetary policy 
        Because we are among the haves,  
And about generosity 
        Because we care about the have-nots.  
 
By slower modes we notice 
    Lazarus and the poor arriving from Africa,  
    and the beggars from Central Europe, and  
    the throng of environmentalists  
        with their vision of butterflies and oil 
                of flowers and tanks 
                of growing things and  
                        killing fields.  
 
We wonder about peace and war, 
        About ecology and development, 
        About hope and entitlement.  
 
We listen beyond jeering protesters and  
        soaring jets and  
    faintly we hear the mumbling of the crucified one, 
    something about  
        feeding the hungry 
        and giving drink to the thirsty, 
        about clothing the naked,  
        and noticing the prisoners, 
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        more about the least and about holiness among them.  
 
We are moved by the mumbles of the gospel, 
    even while we are tenured in our privilege.  
 
We are half ready to join the choir of hope, 
        half afraid things might change,  
            and in a third half of our faith 
                turning to you,  
            and your outpouring love 
            that works justice and  
            that binds us each and all to one another. 
 
So we pray amid jeering protesters 
        and soaring jets.  
    Come by here and make new, 
        even at some risk to our entitlements.  
 
 
Our Charter of Entitlement  
 
We are mostly the kind of people who do well and  
                who mean well.  
We know how to do what must be done and  
        we get up and do it.  
 
We have a sense of our worth and our capacity to perform. 
We care for our children and our futures 
            and our good schools.  
    And after good schools come college 
        and learning and degree and profession 
                    and security.  
 
We sit in and enjoy our responsible entitlement that we have  
            surely earned.  
    But along with success and well-being, 
        we wish our children happy, 
        so we protect and extend adolescence; 
        we build barriers against ugliness and failure,  
            and struggle with too much work and stress.  
 
We have and treasure all the signs of entitlement, 
            all the props of affluence,  
            all the symbols of well-being.  
How peculiar that we have it all and worry about 
        immigrants who might acquire some small part of our legacy.  
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In this moment of candor before you,  
    we step into that gap in our life 
        between assured entitlement and the threat of immigrants,  
        between our indulgence of our children and  
            the violence that mostly lacks shame.  
 
Move us by your hovering that we may come to ourselves,  
    That we may notice the ways in which we are  
        Far from home,  
    That we may reckon how we have betrayed 
        Ourselves for quick fixes.  
 
Give us the capacity to return to you, 
    to be welcomed home, 
    to be forgiven, 
    to be invited to dance 
        and then to a fatted calf,  
        to receive it all as a gift from you.  
 
As people of entitlement and violence, we converge with  
                immigrants, 
    we learn together how deeply in need we are; 
    receive us and move us that we may accept 
        your welcome to newness.  
 
Return us to innocence,  
            even while we are frightened.  
 
Exhibit to us your great simplicity among 
            our complex habits.  
 
Call us last by our right names,  
            because we are yours.  
 
 
 
Walter Brueggemann. Prayers for a Privileged People. Nashville: Abingdon Press, 2008.  
 


